Introduction
The city of Smyrna, has been one of the important coastal settlements of the Western Anatolia. Established about 8500 years ago, this harbour city has ruled by different civilizations such as Ionians, Romans, Byzantines, Seljuks but gained its importance under the rule of Ottoman Empire between 15 th and 19 th centuries. In the 15 th century, the city of Izmir that located on the outskirts of Kadifekale expanded towards the coastline. Till 16 th century, the economy of the city was heavily depended on agriculture. Due to the expansion of the city and the developing harbour, Izmir became an important market and a trade centre in the second half of the 16 th century. In between 16th and 18th centuries, in accordance with the changes of the trade system in the Mediterranean era, the city developed as an important harbour city. As a result of the changes in the economical system, a cosmopolitan society consisted of the Muslim Turks, Jews, Armenians, Greeks and Levantines was developed. Due to the social, economic and urban growth, the city became the largest external trade port of Ottoman Empire in 19th century.
Due to the developing economy, trade and cultural structure consisted of the historic and natural environment besides the ethnic and religious diversity, the city attracted attention of a large number of western travellers from England, France and Germany, besides the limited number of travellers from the east. These travellers observed and described Izmir through its physical, social and cultural structures while some of them mentioned the geographical and topographic structure of the city .
The increasing economical and trade importance of the city, its geographical location and ethnic, cultural and religious diversity drew many travellers to the city between 17 and 20th century. Along with Turkish travellers, the city was also visited by western travellers from England, France and Germany, whereas few travellers from the east came to Izmir. Most of these travellers' work and observations focused on the physical, social, cultural, geographical and topographic structure of the city. In other words, the descriptions, narrations and drawings of the travellers figure out the story of Izmir through the eyes and perceptions of the story tellers. With the aim of understanding the history of the city through different sources, this study focuses on the descriptions of the travellers. With this aim, it is tried to rediscover the 19 th century Smyrna, as one of the most important port towns of the Mediterranean Era of the period, through the experiences of the travellers.
An Overview to 19th Century Izmir
In order to understand the city through the experiences of the travellers, intaglios, photographs, postal cards and narrations have taken into consideration. Through the data that taken from these sources, the physical and social structure of the city is recoded. The different ethnic and religious groups, their living districts are defined, while the socio-cultural spaces such as theatres, operas, casinos and coffee houses and their affects on the city and its inhabitants are underlined.
Figure 1. Smyrna in 17
th Century (De Bruyn, 1698 , in Maeso&Lesvinge, 2013 
Figure 2. Smyrna in early 19
th Century (Turner, 1820 , in Maeso&Lesvinge, 2013 
Figure 3. A Street in Smyrna in 19
th Ccentury (Allom, 1844 , in Beyru, 2011 
Physical Structure
As the Aegean Sea offered a safe transportation facility, the travellers arrived to the city from the harbour-the west, and the first sight was the beautiful panorama. They portrayed the city with its geographical features-the mountain of Pagos on the right; the harbour, the commercial ships and the military ones; and the urban tissue consisted of the religious buildings with their minarets/ bell towers and chaotic view of the housing districts.
In the narrations of Gauttier ve Döbel, Izmir described as an Eastern town and even the capital of Levant, whereas Lamartine, Haller and Nostitz compared Izmir with European cities such as Marseille, Naples and Trieste.
"…there arises the east with its long magnificent, great and colourful form" (Gauttier d"arc,1829 , in Yaranga, 2002 "Izmir does not respond to my expectations from an east city, instead it is the Marseille of Asia minor" (Lamartine,1833 , in Beyru, 2011 "…Izmir can be remembered as a small port city along with the big port cities of the west such as Trieste and Marseille." (Haller, 1864, in Pınar, 1994) Some of the travellers pointed out the Muslim character of the city. Prominent symbols of the city panorama inspired travellers in their narrations and reflections. Michaud described Smyrna as a Muslim city highlighting its minarets and graveyards.
"…The minarets and cypresses shadowing the graveyard signal that you are approaching to Muslim town.." (Michaud, 1830 , in Yaranga, 2002 On the contrary, some of the travellers drew attention to the lost beauties of the city. Nostitz stressed the various parts of the society, Döbel, pointed out the lost beauties of the Roman city. Some travellers, such as Döbel and Stackelberg, underlined that the city lost its beauty after been conquered by the Turks. (Nostitz, 1835 , in Pınar, 1994 "… Nothing left from the glorious days of Izmir. The city is no different than any other Turkish city....." (Döbel, 1832 , in Pınar, 1994 "Izmir was one of the most beautiful cities of Roman Empire. However, now the castle is demolished, there is no slave market and the architectural beauty of the mosques disappeared." (Stackelberg, 1811 , in Pınar, 1996 The narrations of the travellers who concurrently visited the city show conflicts and differentiated perceptions. One of the reasons of these differentiations is the dual structure of the city. Due to the different life styles of the social groups; the housing districts of Turks, Jews and Armenians that located on the outskirts of the castle and the coastal parts inhabited by the Greeks and the Westerns, the urban and architectural forms showed diverse characters. Therefore, the travellers spending time in the neighbourhoods of Greeks and Westerns had a perception of a Western city, while the ones that spent their time in the Turkish neighbourhoods described the city as an Eastern character. The different portrayals can also be explained with the identities of the travellers, their professions, the purpose and the duration of their visit, the places they experienced and the people they met. (De Laborde, 1838 , in Beyru,2011 
Socio-Cultural Life
The social structure of Izmir, in common with the other Ottoman cities, was multi-cultural and cosmopolitan. However, the living districts of the different religious and ethnic groups were separated in the urban structure. They preferred to form their own neighbourhood and live with their own community. These neighbourhoods differ distinctly from each other in terms of (Busch, 1859 -1864 , in Pınar, 1996 Busch's narrations also show that there was a cultural interaction between different ethnic groups and this interaction is reflected to the people's way of dressing, lives and even to the streets names. (Busch, 1859 -1864 , in Pınar, 1996 
"It is almost impossible to come across a Turkish cultural element in

Figure 6. Locations of Neighbourhoods in 19
th Century (in Beyru, 2011) 
Turkish Neighbourhood
Most of the travellers described the Turkish neighbourhood as a chaotic and complicated structure with its labyrinth streets, lattice windows and the courtyards. Some of the travellers such as Nostitz and Kauder mentioned the issue of security within the Turkish district, while some others such as Lamartine had an adverse opinion about the Turks. He described them as honest, polite and hospitable people.
''Although Turkish people made up the majority of the city, I have not met any Turks during my visit. The Europeans living in this city
would regard the narrow and dirty streets of the neighbourhood as dangerous." (Nostitz, 1835 , in Pınar, 1994 From the narrations, the street life and the production of the public space are also understood. As Lane stated, the streets of the Turkish neighbourhood were used by both the man and women. (Lane, 1837 , in Beyru, 2011 
"The Turks, except for tough winters, love to drink their coffees in outdoor under pergolas. They spend most of their time out than at their home. Women prefer to sit in front of their doorsteps in groups"
Frank Neighbourhood
As the Western travellers hosted by their own communities that lived in the Frank neighbourhood, this district was described in details. Besides, in a world of colonisation, the travellers had an important mission to explain and expand the western culture in the eastern lands.
On the contrary, the frank neighbourhood was the core of the social life of the city in the 19th century besides its economic superiority over other neighbourhoods. The Consulates, the European market, posh aura of the neighbourhood with several art galleries and luxurious restaurants created a home-like atmosphere for these Western travellers. Therefore, it described as being cleaner, attractive and more elegant accordingly the other parts of the city.
"The most beautiful street of the city is the European populated Frank road. It is close to the port and has the most elegant houses, as well as all the Consulates " (Döbel,1832 , in Pınar, 1994 "Frank neighbourhood, which has the best paved streets and European houses, is the most prestigious area of Izmir." (Schubert, 1836 , in Pınar, 1996 
Figure 8. View of the Port in 19
th Ccentury (Joaillier, 1890, levantineheritage. com) 
Greek Neighbourhoods
Travellers described the Greek neighbourhood as being caught up in clusters between Frank and Turkish neighbourhoods. Its streets are dirtier than Frank neighbourhood. Narrations suggest that the Greeks are social people who spend their lives in their gardens, yards or in front of their houses' doorsteps. Their interaction with the Franks influenced their way of dressing, social life and even architecture. The narrations pointed out the similar cultural and social elements with the Franks. (Cardpostal, in Beyru, 2011) (Busch, 1870 , in Pınar, 1996 
Jewish Neighbourhood
In narrations of travellers, Jewish neighbourhoods appear as the most neglected district of Izmir. Its streets were described as dirty and its people as poor and sick. In this densely populated district, people were living in rented and multi dwelling units. Rolleston (1857) expressed his perceptions related to the district as follows: "This district is the least pleasing neighbourhood (...) The striking characteristic of the neighbourhood are the density, poverty, the dirtiness of the streets, uncomfortable houses and ill-looking people." (Rolleston, 1857 , in Beyru, 2011 Figure 10. Jewish Neighbourhoods (Müller, 1843 , in Maeso&Lesvinge, 2013 
Armenian Neighbourhood
Unlike the Jewish district, the Armenian neighbourhood described as a qualified urban form with attractive houses and churches. The Armenians described as quite unsophisticated, earnest and clean people. Stephens (1835) pointed out how the Armenians highly valued and paid attention to their life spaces; "The Armenian neighbourhood are superior to other neighbourhoods in terms of style and appearance. Its streets are wide, clean, and houses are neat and well-painted." (Stephens, 1835 , in Beyru, 2011 Despite the plain styles in their housing neighbourhood, the ornamentation in their churches stroked the attention of many travellers and stated as a contradiction with their plain life styles. The narrations underlined that the new Armenian Church rebuilt after 1845 fire is the biggest and the most spectacular structure of Izmir. The glory in their churches is presented as the reflection of the aura of their religious ceremonies which quietly different from other communities. (Cardpostal, Beyru, 2011) 
Figure 11. Turkish, Greek and Armenian neighbourhoods
Commercial Spaces
Traditional commercial spaces are the most attractive, fascinating parts of the city of Smyrna. In most of the narrations, the traditional commercial spaces that were used and shaped by the Muslim communities were highlighted by their Eastern characters. (Fellows, 1838 , in Pınar, 1994 Figure 12. A Fish Market (Falmpu, 1837 , in Beyru, 2011 Besides the urban and architectural forms of these spaces, the mostly mentioned issue is the camels that pass the lanes and narrow streets while carrying loads. (Schubert, 1836 , in Pınar, 1996 Figure 13. Caravane on Kervan Bridge (Allom, 19th century, in Beyru, 2011) The other issue that have been told was the merchants. Many travellers mentioned the honesty of the Turkish merchants and the quality of their services. On the contrary, some others pointed out that there were also laidback and lazy merchants within the commercial life of Izmir. (Colburn, 1829 , in Beyru, 2011 ''If you see anyone squatting down quietly in front of their shop and smoking water pipe, he is most probably Turkish ''(Laborde, 1838 , in Beyru, 2011 The Frank road, as the main commercial axe of the Western community with luxurious shops, bookshops, art galleries, photography shops and pharmacies, is one of the other most mentioned issue related to the commercial life of Izmir.
"The eastern markets have always been fascinating for me. The most striking things in the market was the public meal centre where dried food and desserts are generally sold. The Turks" favourite desserts are the milk based ones (...) What is interesting for a European is that there are no shops selling alcoholic drinks."
''During my shopping in Izmir, I observed that The Turks marketed their goods in an honest way.''
A number of travellers narrated that the best and newest buildings of the city took place on this road. They claimed the the road gave the feeling of taking a walk in a European city with its spectacular cobbles and narrow pavements. On the other hand, some other travellers described it as a market space for selling the imitations of European products. (Barth,1892 , in Pınar, 1996 
''The Frank road is known to be the most beautiful road in
Cultural Spaces
The dual structure of the city was also affected the cultural activities in the 19th century. The Muslims socialized by visiting neighbours, meeting up with them in their backyards or in front of their houses and having picnic at the weekends. On the other hand, the city offered various socialization opportunities to the non-Muslim citizens and the Western groups, such as theatres, clubs, coffeehouses, patisseries and pubs. These spaces that mostly located on the coastal line offer cultural interaction to the citizens of Izmir and brought their life philosophy, cultural values, consumption habits, sense of aesthetic and entertainment. Smyrna, 1905 , in Beyru, 2011 Travellers frequently mentioned the cultural activities of the Western groups and their spaces. Some of them figured out that the Western community continued their cultural life as it was in their homelands, while some others claimed that the cultural activities were insufficient and only a small group was interested in it. Theatres and operas approached quite critically within the narrations of Bush and Lindau; "The theatre in the town is below the standard. A few Germans founded a singing clubs and they are not willing to open it to the public." (Busch,1859 , in Pınar, 1996 (Lindau,1898 , in Pınar, 1994 Figure 16. Kramer Theatere and the Big Theatre (Card postal,in Beyru ,2011) Casinos and clubs were the other favourite cultural spaces that were mentioned in the narrations. At first, the casinos and clubs were serving only for the Western groups and wealthy Levantines. After then, the Greeks and Armenians started to visit these places. At the end of the century these places were also visited by the wealthy Jews and even the Muslims.
For some travellers, these casinos and clubs were compatible to the ones in Europe, while for others they were below the standard. (Fellows,1838 , in Pınar, 1994 Figure 17. Sporting Club (Card postal, in Beyru,2011) Besides the other cultural places, Coffee Houses were playing an important role in social life. However, the dual character of the city was also affected the forms, usages and the locations of the coffee houses of different communities. For Muslims, coffee houses were placing in the centre of the social life of the men. Men were chatting, playing backgammon, smoking water-pipe, reading newspapers and books in these coffee houses. These coffee houses were usually located around the Kervan Bridge while they can also be seen all over the Muslim neighbourhood. (Barth, 1892 , in Pınar, 1996 Figure 18. Coffee Houses of Muslim community (Raffet, 1837 , in Maeso & Lesvinge, 2013 Due to the cultural and social interaction, the Levantine community also formed their coffee houses in in their own architectural forms and in their neighbourhoods. These samples were usually seen on and around the coastline of the city, especially on the southern part of Kordon that was known as Bellavista.
"The Levants would prefer Bellavista coffeehouses for their evening walks. This coffeehouse is situated on a pier, where they would watch the ships in the harbour, eat ice cream, read some European newspapers and would watch Greek girls walking around" (Du Camp, 1849 , in Yaranga,2002 Figure 19. Coffeehouses on Bellavista (Cardpostal, in Beyru, 2011) Figure 20. Turkish Coffeehouse (in 19th century, levantineheritage.com) 
Conclusion
When all the descriptions, told by different travellers and focused on different parts of the city are analyzed, different perceptions related to the city are determined. Among these differences, the most significant issue is about the character of the city. According to some narrations, Smyrna appears as an eastern city while it strikes as a western town for the others. According to these descriptions, the urban structures of the Muslim Turks and Jews formed the Eastern character of the city, while the social and physical structure of the Levantines, Greeks and the Armenians were representing the Western part.
Based on the descriptions, it is observed that the fragmented urban character that is shaped by the multi-cultural society is the main effect of this dual character. The cosmopolite society; the ethnic variety; the housing districts that were shaped by proper ethnic or religious groups; the differences between the social and cultural activities of different groups are the main inputs of the fragmented urban character. On the other hand, the socio-cultural experiences in different parts of the city were also affected the different perceptions of the city.
Besides the dual character of the city, the variable descriptions related to the same part of the city are remarkable. These variations can be explained by the prejudice of the visitors, besides their professions, nationalities, cultural backgrounds, and also the purpose and duration of their visit may affect their perceptions and descriptions.
